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 COUNTERFEIT HEROES OR COLOUR-BLIND VISIONARIES?
 THE BLACK CONSERVATIVE CHALLENGE TO AFFIRMATIVE

 ACTION IN MODERN AMERICA

 MICHAEL L. ONDAATJE

 The increasing prominence of black conservative voices within American
 intellectual discourse during the past quarter century has prompted scholarly
 scrutiny of their contributions to black social and political thought, and led to
 fierce debate about their role in the nation's rightward cultural shift. While
 their numbers have remained relatively small, the political impact of their
 presence has nonetheless been significant. Indeed, for much of the 1 980s and
 1990s, black conservative ideologues were ensconced at the heart of the
 national dialogue on 'race', tapping into the enduring American philosophies
 of individualism and free enterprise, seeking to overturn the corrective
 political initiatives secured by the great civil rights movement. Insisting that
 their differences were not with the goals of freedom, justice and equality, but
 with the methods employed to achieve them, black conservatives argued that
 the liberal policies associated with the 'Great Society' of the late 1960s had
 failed, that government, far from providing the solutions, was in fact
 exacerbating the problems faced by African American people. This article
 will assess the validity of these charges by focusing special attention on the
 black conservative critique of affirmative action in contemporary America. It
 seeks to bring together the various fragmentary 'micro' analyses of black
 conservatism offered by prominent liberal and radical scholars concerned
 with defending affirmative action, and to mould a coherent 'macro' response
 to the black conservative challenge. In so doing, it reflects more broadly on
 the political climate of the 1980s that made the emergence of black
 conservative intellectuals possible, and assesses the implications and
 practical consequences of their work for the majority of black people who
 continue to live what Malcolm X called the 'American Nightmare'.1

 Revered by the 'right' and reviled by the 'liberal/left', contemporary black
 conservatives first emerged as a visible intellectual bloc in the wake of
 Ronald Reagan's landslide presidential election victory of 1980. This is not
 to suggest that there were no notable individual black conservative figures
 before this. The contributions of such diverse thinkers as Booker T.

 Washington, William Hannibal Thomas, Marcus Garvey, George Schuyler
 and Zora Neale Hurston attest to black conservatism's enduring presence
 within African American intellectual discourse. While these conservative

 intellectuals, writers and activists never presented an entirely homogeneous
 political philosophy, many of their ideas did intersect at key junctures.
 Historically, the generic black conservative argument stipulated a theoretical
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 and programmatic commitment to capitalism as a systemic vehicle for racial
 uplift. In this formulation, African Americans were to depoliticise their
 struggle, submit to white cultural power and racism, and display greater
 thrift, patience, hard-work and moral rectitude to overcome their
 circumstances.2

 In some respects, then, the black conservatives of the early 1980s were
 inheritors of a tradition of black conservatism that stretched far back into the

 African American past. Before the emergence of the civil rights movement
 and the collapse of legal segregation in the 1960s, however, blacks who
 espoused conservative views invariably did so from behind the imaginary
 wall that separated the black and white worlds. Because their conservatism
 was largely grounded in African American religious and educational
 institutions, it is generally accepted that these 'old black conservatives' felt a
 genuine responsibility for the welfare of the black masses; if nothing else,
 there was an expectation within the black community that they would
 practise the ideas and values that they so vigorously preached.3 However,
 during the post-civil rights period, with the dismantling of the system of
 formal discrimination, the social and cultural ties that once united all African

 Americans were greatly diminished, and the symbiotic relationship between
 the black 'haves' and the black 'have nots' changed fundamentally.4 As the
 black radical scholar Manning Marable explains:

 It is now possible for a member of the present-day Negro elite
 to live in the white suburbs, work in a white professional
 office, attend religious services in an all-white church or
 synagogue, belong to a white country club, and never come
 into intimate contact with the most oppressed segments of the
 black community.5

 What is striking, then, about contemporary black conservatives is that, unlike
 their predecessors, they have relatively few links with black social and
 political customs and institutions, and are not structurally accountable to the
 community for which they claim to speak. Having apparently joined the
 'country club' and left the ghetto behind, today's black conservatives have
 been able to propose ideas for alleviating black social misery with scant
 regard for the dominant patterns of opinion among African American people
 themselves. Indeed, many have consciously avoided public debates within
 the black community, preferring to communicate their message of racial
 uplift through the mass media.6 Their critics have suggested, in turn, that
 these 'new black conservatives' are simply 'sell-outs' who, in post-civil
 rights America, have been unable to resist the rewards of renouncing the
 principles underlying the black freedom struggle.7
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 These principles have historically centred on political, social and economic
 'equality' for black people within the context of a hostile, racist and
 unforgiving America. With the civil rights legislation of 1964 and 1965, the
 first principle of political equality - namely, the right of every American to
 vote and run for public office - was won. No sooner had this occurred than
 the movement led by Martin Luther King turned its attention to the
 politically more complex matter of material equality, the question being how
 best to secure an equal distribution of wealth for African American people
 within the US economy. The conclusion drawn by King and others, and the
 received wisdom in the black community ever since, was that a fairer and
 more democratic America depended, in large part, on the willingness of
 government to commit itself to the provision of not only equal opportunities,
 but also equal outcomes.8 In short, this first wave of civil rights activists was
 'liberal' in the distinctively American sense that requires government
 intervention in society, in contrast to the emphasis on individualism of
 classic European liberal philosophy. While supporting in principle the initial
 phase of the civil rights struggle, with its legal victories against segregation
 in the South and the securing of full citizenship rights for African
 Americans, modern-day black conservatives have been among the most
 vocal critics of the second phase in the late 1960s, defined by the rise of
 black militancy and the fight for race-conscious state supports.9

 How exactly is one to understand these negative black perceptions of
 government's attempts to help black people? A cursory glance at the
 contemporary origins of black conservatism provides some clues.10 It is now
 widely acknowledged that, as the American conservative movement
 gathered momentum in the 1970s, 'a swarm of new, self-proclaimed black
 conservatives.... took flight'." In particular, these ideologues argued that the
 civil rights agenda had shifted to undermine the movement's earlier moral
 objectives, in the process consigning black people to a terrible fate of
 victimhood and dependence on government.12 During the 1980s, the rise of
 political conservatism emboldened African Americans who advanced these
 and other ideas consistent with the logic of the New Right. More than
 anything else, Reagan's election victory in 1980 came to symbolise a
 rejection of the 'excesses' that conservatives believed had dominated
 national life since the 1960s, the push for racial justice being the most
 visible. It also signalled a renewed determination on their part to restore the
 values they associated with an older, better America. There would be a
 renewed commitment to 'individual liberty', 'market freedom', 'law and
 order', 'family values' and classical nationalism, and a corresponding de-
 emphasis on civil rights enforcement and the ethical obligations of the state
 to assist the poor and marginalised in society.13 It was clear, in other words,
 that the President and his supporters sought a radical transformation in the
 nature and scope of political discourse in the United States. The
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 egalitarianism which had defined the postwar era, and had provided the
 political space for the passage of anti-discrimination laws and the programs
 of the 'Great Society', was being trampled by 'counterrevolutionary' forces
 hostile to further social change.14 It was into this cultural milieu that the
 black conservatives first stepped.

 As the pendulum swung to the Right and Reagan's 'Great Rediscovery'15
 began, the boundaries of what was considered intellectually "acceptable"
 were radically redefined. New ways of thinking about pressing social
 problems took hold in the public consciousness. And, not surprisingly, 'race'
 was the critical symbol in the formation of the new anti-liberal social
 consensus.16 It soon became clear, however, that the racist language that had
 traditionally defined American conservatism had been cast out by the
 administration in favour of a new 'de-racialised' discourse emphasising
 'colour-blindness' and 'equality of opportunity' for all individuals.17 The
 days when employers - with the approval of state and federal authorities -
 posted signs 'no negras need apply', might have passed, but negative
 stereotypes of the lazy, irresponsible 'nigger' were perpetuated in
 terminology such as 'the underclass', 'matriarchy', 'welfare brats',
 'hoodlums', and 'dysfunctional'.18 Opposition to political reforms tailored
 specifically to the needs of the black collective was increasingly couched in
 terms of their violation of the newly enshrined standard of 'race-neutrality'
 in American life.19

 In this new environment, racism was described increasingly in the media as
 merely an unfortunate blemish on an otherwise perfect past; it was certainly
 not a present-day problem of glaring inequality with grim consequences for
 the oppressed. This new 'colour-blind' discourse, however, could not mask
 the fact that, for most African Americans, the central political feature of the
 period was the sustained conservative assault on the black freedom
 movement and its rich traditions of resistance and sacrifice.20 Indeed, it
 seemed clear that the conservative establishment's broad denunciation of

 liberalism during the 1980s had a distinctly racial flavour. First, it set out to
 discredit the African American struggle for social and economic parity
 through a strident campaign against affirmative action and the welfare state.
 Second, the 'race debate' was to be reconstructed - the problems of the
 black urban poor were to be depicted as nothing more than a combination of
 'bad behaviour', over reliance on government, and a failure to take 'personal
 responsibility'.21

 In order to achieve these objectives, the Reagan administration and its
 supporters in business and the media had to dent the credibility of the
 traditional civil rights leadership, whilst simultaneously encouraging and
 coordinating the growth of a visible political base for conservatism within
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 the African American community itself.22 To this end, according to Manning
 Marable, conservative groups began to focus greater attention on certain
 elements within the black population, 'recruiting African American
 ministers, community leaders and even former militants to advocate far-right
 interests'.23 In government, a number of black conservatives were appointed
 to high-profile positions. Clarence Pendleton (Chairman of the Civil Rights
 Commission) and Clarence Thomas (Chairman of the Equal Employment
 Opportunity Commission) headed the list, but several others were placed in
 sub-Cabinet roles or fast-tracked into the federal judiciary. As if to
 complement this new 'African American strategy' in government,
 organisations such as the Heritage Foundation, the American Enterprise
 Institute, and the Hoover Institution began to award fellowships and provide
 extensive monetary funding to a group of 'black conservative intellectuals'
 which had emerged from political obscurity to become national 'experts' on
 race. Economists Thomas Sowell, Walter Williams, and Glenn Loury,
 community activists Robert Woodson and J.A. Parker, and English professor
 Shelby Steele were among the most prominent, but others too came to rely
 heavily on the infrastructure of the conservative movement to support their
 professional goals.24

 The black political scientist Hanes Walton explained this process some years
 later:

 In a very short time, this conservative pressure group had
 been formed and well-placed. All that was now needed was
 for them to spring into action. And, at the sound of the
 Reagan presidential bell, they did so. 25

 Throughout the 1 980s, this black conservative network grew in size, strength
 and stature, empowered; it seemed, at every turn, by the Reagan
 administration's determination to counteract allegations that its policies and
 visions for America were racist. Distancing themselves from ideas, policies
 and institutions that couched the issues confronting black America in
 collectivist terms, members of this 'new black vanguard' became associated
 with a style of conservatism that located social mobility and empowerment
 in the agency of the potentially all-conquering individual. They rejected the
 portrayal of black life and culture as a by-product of racial persecution,
 viewing traditional liberal academic engagement with racial injustice as
 increasingly irrelevant in the post-civil rights period. Echoing the analyses
 offered a decade earlier by neoconservative theorists such as Nathan Glazer,
 Irving Kristol and Norman Podhoretz, black conservatives maintained that
 the dilemmas of race and poverty could not be addressed through the
 deliberate intervention of the state.26 Rather, explanations and solutions were
 to be found in the cultural sphere, among the blacks themselves - with the

This content downloaded from 
������������132.234.229.80 on Thu, 27 Jan 2022 00:47:59 UTC������������� 

All use subject to https://about.jstor.org/terms



 36 AUSTRALASIAN JOURNAL OF AMERICAN STUDIES

 'criminally-minded youth', the 'deadbeat daddies' and the 'welfare
 dependent mamas' whose lives had been so utterly wrecked by 'flawed'
 liberal social policies.27 With the civil rights struggle apparently 'won', the
 black conservatives now exhorted poor and even middle class African
 Americans to leave the 'liberal plantation' of government dependency and to
 re-establish their independence by embracing the ideology of self-help.28 For
 poor blacks, this required a commitment to 'get off welfare; for middle class
 blacks, a corresponding repudiation of affirmative action.

 By expressing these views, the 'new black conservatives' became the public
 face of a highly symbolic campaign to destabilise the traditional black liberal
 leadership and neutralise its influence on African Americans. From their
 comfortable 'homes' at well-endowed conservative foundations, these
 'alternative black thinkers' launched a series of attacks on the integrity of the
 'civil rights establishment', denouncing its political programme in no
 uncertain terms as 'self-serving', 'out of touch' and downright damaging to
 the interests of ordinary black people.29 Robert Woodson, for instance,
 castigated civil rights leaders for 'using affirmative action to pad their
 pockets and then pull out their civil-rights credit card and plead race when
 they get caught'.30 Walter Williams went one step further:

 [civil rights organizations] once part of a proud struggle
 have now squandered their moral authority. They are little
 more than race hustlers championing a racial spoils system.
 They no longer seek fair play and a color-blind society; their
 agenda is one of group rights where quota is king and color-
 blindness is viewed with contempt. Today's civil rights
 organizations differ only in degree, but not in kind, from
 white racist organizations past and present .3I

 This black intellectual, who effectively equates the National Association for
 the Advancement of Colored People with the Ku Klux Klan, continues to be
 lauded in sections of the mainstream media as an expert on race relations.

 Above all, however, the question of affirmative action was, as historian
 Charles Banner-Haley noted, clearly the 'most controversial sociopolitical
 issue' of the period.32 In essence, the nation has been debating the historical
 and moral legitimacy of employing the state as an instrument of redress for
 the past four decades for the victims of both past persecution and present-
 day prejudice. It was John Kennedy who first used the term affirmative
 action in a 1961 executive order urging federal contractors to ensure non-
 discrimination in the recruitment, hiring and promotion of workers.33 From
 this point, all Americans, in theory, were to be treated 'equally' - to compete
 and be judged on the basis of individual merit alone. However, in the second
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 half of the 1960s, during the presidency of Lyndon Johnson, affirmative
 action moved beyond a passive instruction not to discriminate, and came to
 mean 'special assistance' for historically oppressed peoples through a series
 of outreach programs, training courses and, most controversially,
 'preferential policies' in the workforce and at universities.34 The evolution of
 affirmative action reflected the growing realisation in progressive policy-
 making circles that efforts to increase African American representation
 during the first phase of 'affirmative action' had been largely unsuccessful,
 and that a more interventionist approach was required if the goal was
 'equality', 'not just as a right and a theory, but as a fact and a result'.35

 Affirmative action, then, was neither a law, nor even a coherent policy
 formulation. Rather, it developed through a series of executive orders,
 government programs, civil rights initiatives and court decisions, with the
 ultimate goal of uprooting bigotry and providing employment opportunities
 historically denied to African American people.36 Unfortunately, however,
 for those seeking compensatory justice through the enforcement of
 institutional equity, powerful social forces soon moved to crush the
 egalitarian spirit that had given rise to affirmative action. The opposition
 initially came from three major social groups: paleoconservative ideologues
 'who had never wanted any civil rights legislation enacted in the first place';
 disillusioned liberals or 'neoconservatives' who were concerned about the

 political and economic costs of race-conscious public policy; and white male
 workers who, when confronted with a shrinking economy, had emotionally
 tagged affirmative action as 'reverse racism'.37 The opponents of affirmative
 action appeared to understand clearly the critical implications of the concept
 as it effectively challenged social structures that had, for centuries, helped to
 preserve the racist status quo. It has been alleged that these critiques of
 affirmative action thinly veiled the ongoing determination of its opponents to
 accommodate racism and perpetuate white cultural privilege, albeit in new
 and more subtle ways.38

 For much of the 1970s, this white conservative coalition consolidated its
 opposition to affirmative action around an absolutist interpretation of
 'colour-blindness', which emphasised the 'end of racism' and advanced
 'merit' as the sole criterion for future black advancement. The fight against
 affirmation action dovetailed with the 'culture of poverty' paradigm to form
 part of a moral crusade to stamp out 'big government' and limit the gains of
 the African American freedom struggle.39 At first, the frontal assault on
 affirmative action launched by white intellectuals such as Nathan Glazer and
 Edward Banfield was easily dismissed as 'racist' by civil rights leaders and
 the broader liberal establishment. But Reagan's victory in 1980 heralded a
 shift in conservative tactics and came to be seen by many on the 'right' as a
 watershed in their struggle to crush the 'new lynch law'.40 Although white
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 conservative critiques of affirmative action appeared throughout the 1980s
 and 1 990s, they were arguably upstaged by the trenchant analyses offered by
 the 'new black conservatives', which carried greater symbolic value within
 the context of the new political culture. As former Harvard law professor,
 Derrick Bell, observed at the time:

 Today, as policy makers again seek to abandon civil rights
 enforcement, certain experts assert that the plight of blacks is
 the fault of blacks or of the social programs on which the
 poor rely. When such claims are expounded by blacks, they
 obtain a deceptive authenticity. 41

 At the beginning of the 1980s, the 'new black conservatives' were content to
 repeat verbatim the white conservative objections to affirmative action that
 had drawn fierce criticism from progressive commentators in the 1970s.
 Borrowing the language of social policy analysts and conservative critics,
 but adding to it an 'authentic black spin', these new intellectuals merely
 resubmitted the charge that affirmative action was 'reverse racism', a case of
 blacks exploiting white guilt and creating for themselves a special status in
 order to hustle social benefits denied to other Americans.42 While conceding
 that it had indeed been wrong to discriminate against blacks in the past,
 Sowell and company now concluded that it was equally wrong to give blacks
 preferential treatment and thereby discriminate against whites. This 'cheap
 social engineering device' was taking from innocent white individuals who
 had inflicted no injury, and giving to a black collective which had suffered
 none.43 Black conservatives feared that race relations had deteriorated as a
 result and some, imagining the worst, wondered whether affirmative action
 policies might lead the nation down the dark path to civil war.44

 In 1982, J. A. Parker and Allan C. Brownfeld, editors of the leading black
 conservative journal, Lincoln Review, made clear their objections to
 affirmative action along these lines:

 Current affirmative action programs represent a new racism
 which we should oppose as contrary to our goal of a color-
 blind society

 individual freedom and our hope for continuing progress. 45

 Liberal-minded Americans could be forgiven for being caught off guard by
 the initial black conservative foray into the affirmative action debate.
 Caught in a 'thicket of racial reasoning', there was an assumption that black
 faces in high places had to be credible representatives of black popular
 opinion.46 However, from the outset, civil rights leaders and radical
 progressive scholars were resolute in their opposition to the 'reverse racism'
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 thesis so enthusiastically embraced by the new black conservative cohort.
 Led by Jesse Jackson in the public domain and Manning Marable in
 academe, the 'left' rallied strongly. It was, they argued, inaccurate - and
 perhaps dishonest too - for analysts, particularly black ones, to equate
 genuine endeavours to remedy a people's plight with the racist actions and
 practices that had produced it. A clear moral distinction had to be made, in
 other words, between the ideological hostility of the oppressor and the
 corrective measures undertaken on behalf of the oppressed.47 When this line
 was drawn, the initial concerns of black conservatives about the racist
 character of affirmative action appeared exaggerated.

 Dismissing these arguments, black conservatives such as Walter Williams
 and J. A. Parker continued, throughout the 1980s and 1990s to propagate the
 view that affirmative action was little more than a racist system of rigid
 quotas that rewarded 'unqualified' blacks at the expense of 'qualified'
 whites.48 But, as time wore on, an increasing number of black conservative
 ideologues grew tired of the simplicity of this critique and relegated it to an
 appropriately marginal place in their intellectual work. More and more,
 black conservatives turned their attention to how affirmative action had

 done serious harm to the very group that it had set out to help - African
 American people themselves.

 Shelby Steele's The Content of our Character (1990) and Stephen Carter's
 Reflections of an Affirmative Action Baby ( 1 99 1 )49 stand as the best
 examples of the black conservative social psychological argument against
 affirmative action. As well as fuelling white resentment, 'racial preferences'
 were now charged with fostering a psychological demoralisation among
 African Americans and reinforcing black self-doubt. Since the quality that
 justified 'preferential treatment' was an 'implied inferiority', black
 conservatives argued that such programmes were powerless to uplift black
 people.50 It was, moreover, according to Glenn Loury, humiliating that such
 an exchange between black weakness and white power had become the
 basic paradigm for progressive race relations in America.51 Rather than
 putting blacks on the road to self-reliance and real freedom, affirmative
 action policies, in Steele's view, wedded blacks to a victim status and
 encouraged them to exploit this status as a source of contemporary power
 and privilege.52 At the nation's institutions of higher learning, in particular,
 affirmative action was said to have implicitly endorsed lower expectations
 for African Americans and undermined the achievements of the most

 talented black students and faculty members by making them look like gifts
 from government.53 Carter, 'a professor of law at Yale University and by all
 objective measures a talented and successful scholar',54 describes the 'racial
 stigmatisation' that he believes continues to torment countless black
 'victims' of preferential policies:
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 For many, perhaps most , black professionals of my
 generation , the matter of who got where and how is left in a
 studied and, I think, purposeful ambiguity . Most of us,
 perhaps nearly all of us, have learned to bury the matter far
 back in our minds .... Those of us who have graduated
 professional schools over the past fifteen to twenty years, and
 are not white, travel career paths that are frequently bumpy
 with suspicions that we did not earn the right to be where we
 are . We bristle when others raise what might be called the
 qualification question - ' Did you get into school or get hired
 because of a special program? ' - and that prickly sensitivity
 is the best evidence, if any is needed, of one of the principal
 costs of racial preferences .55

 Not surprisingly these self-esteem critiques offered by Carter and Steele
 were enthusiastically taken up by white conservative ideologues. Journalist
 Charles Krauthammer, for instance, writing in the Washington Post , lauded
 Steele's view on the 'terrible psychic toll of affirmative action', employing
 the black conservatives' arguments to demonstrate that the policy 'costs
 more than it is worth'.56 Not only did affirmative action dispense 'unequal
 justice', 'balkanize communities' and 'distort the merit system', but it
 attached 'a question mark to every real black achievement'.57 There could
 be no emancipation here! In academia, however, progressive scholars
 moved decisively to illustrate the 'intellectual bankruptcy' of the claim that
 affirmative action had infected large numbers of African Americans with a
 'disease' called low self-esteem. Harvard political scientist Martin Kilson
 charged that these black conservatives were making far-reaching empirical
 claims about African American life but offering only personal encounters as
 'evidence'.58 New York sociologist Stephen Steinberg suggested that, while
 Carter's book might be useful as a case study of 'one affirmative action
 baby's' personal paranoia, it carried absolutely no weight as an intellectual
 analysis of the policy of affirmative action itself.59 Others, such as Afro-
 American Studies professor William M. Banks, argued that these self-
 esteem theorists never spoke about the 'other side of the coin'. For
 centuries, white men had not competed fairly with blacks - 'actual laws'
 had seen to that. Yet, as Banks pointed out, these white intellectuals had
 never felt the need to qualify their professional achievements by publishing
 titles such as 'Reflections of a Racial Privilege Product'.60

 Most black intellectuals appeared wholly unperturbed by such conceptual
 speculation on the part of the black conservatives and their supporters in
 politics and the media. For genuinely confident African Americans, it
 mattered little that a small network of unrepresentative black elites had
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 questioned their success and attributed it to 'unjust race preferences'.61
 These scholars sought to demonstrate the considerable practical
 achievements of affirmative action in increasing the size of the black middle
 class, in creating for the first time in American history a genuinely upwardly
 mobile stratum of black people.62 In fighting so hard to defend these
 programmes during the 1980s and 1990s, black progressives demonstrated
 their belief that the opportunities afforded by affirmative action far
 outweighed any threat of psychological damage. Indeed, to the extent that
 there was 'evidence' of low self-esteem and an affirmative action induced

 'victim focused identity' among African Americans, it appeared to be
 confined almost exclusively to those within the black conservative
 collective.

 There were, however, other reasons to resist the black conservative
 broadside against 'preferential treatment'. Historian John Hope Franklin
 would cheekily point out that in America 'Quotas had existed long before
 affirmative action, but that the figure for blacks was zero'.63 Others, such as
 Kilson and Cornel West, supported affirmative action policies because they
 seriously questioned the legitimacy of the claim that anti-discrimination
 laws enacted in the mid-1960s had eliminated all major obstacles to the
 socio-economic and cultural advancement of African American people.64
 Minimalist civil rights legislation may have contributed to the widespread
 belief that racial discrimination no longer existed, but there was no objective
 evidence to suggest that its passage had fostered a colour-blind milieu in
 which 'merit' figured as the only relevant criterion in employment selection
 processes.

 The problem, these progressives now suggested, lay with the very concept
 of 'merit' itself. In the 1980s and 1990s, black conservatives had assured the
 nation that, in the absence of affirmative action, whites would judge African
 Americans 'not by the color of their skin, but by the content of their
 character'.65 However, the black conservatives steadfastly refused to accept
 that affirmative action was a practical response to the persistent refusal of
 most whites to do just this.66 Indeed, upon closer academic scrutiny the
 'merit principle' seemed to flounder, resting as it did on a 'slippery'
 theoretical foundation of 'fairness' to the 'individual', and amounting in
 substance to little more than an 'idealised paradigm'. The 'merit versus
 race' debate, to which the black conservatives were so devoted, ignored the
 essential fact that any selection process is ultimately 'the combination of
 some imperfect assessment of merit (skill and talent) and purely personal
 filtering processes'.67 The assumption that race- considerations were neutral
 at the 'personal filtering process' was problematic to say the least.
 Unchallenged, it would only serve to 'justify actual practices of
 discrimination against blacks' in the future.68
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 It had, however, become clear to many that the black conservative defence
 of merit as the sole criterion for selection and advancement was related

 more to their sense of personal diminishment by affirmative action labels
 than to anything else.69 In the 1980s, Sowell and company went to great
 lengths to spell out that their professional achievements were not a
 reflection of 'special treatment', but of personal worth; that they were hard-
 working, 'meritorious individuals' who had fought the good fight with
 white men on a 'level playing field' and emerged on top. There appeared to
 be among these 'alternative black thinkers' an almost obsessive concern
 with winning white peer approval and with proving themselves in the 'white
 man's world'.70 In so observing, many were led to conclude that these
 intellectuals may have been suffering from an internalised oppression of
 their own.71 Given the rugged individualism that defined the political
 period, it was perhaps not surprising that these black conservatives sought
 distance from a group which appeared to have 'preferential treatment'
 stamped across its forehead, preferring instead to emphasise how blacks
 could and should 'go it alone' in 'free' and 'fair' America. Indeed, the
 political utility of the black conservatives appeared to depend, in large part,
 on their public persona as 'self-help heroes' who had 'succeeded against the
 odds', as individuals who had risen from the depths of poverty to claim their
 share of the 'American Dream'.72 The fact that some had been clear
 beneficiaries of affirmative action in one form or another seemed to matter
 little.73

 The next phase of the black conservative critique of affirmative action
 contained a strong economic dimension and appeared, at first glance, to
 carry more scholarly weight than the preceding psychological analysis. As
 the 1990s began, most black conservative intellectuals would grudgingly
 concede that 'preferential policies' had indeed 'furthered the careers of
 some blacks', adding, however, that 'any policy of favouritism would'.74
 Their main objection now became that, while affirmative action had
 contributed significantly to the growth of the black middle class, such
 government benevolence had failed miserably to improve the life prospects
 of the black urban poor.75 Part of the moral aura surrounding affirmative
 action policies, Sowell and company explained, was the belief that such
 policies benefited the 'less fortunate'.76 This was simply untrue. What had,
 in fact, happened in America in the era of affirmative action was that middle
 class black people had become better off and lower class black people had
 become worse off.77 Preferential policies tended to be focused on
 prestigious things - for example, admission to university or promotion
 within the corporate world - and consequently were only within striking
 distance of those who had already advanced well beyond the category of the
 'less fortunate'. Depicting themselves as 'partisans of the poor', black
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 conservatives condemned affirmative action as a cheap tool geared towards
 getting people better jobs rather than bringing the economically
 disadvantaged into the system. It was, in their view, lamentable that the
 empirical outcomes of 'preferential policies' had received much less
 attention than the moral rationale which lay behind them.78

 In some respects these 'alternative black thinkers' were right - affirmative
 action, by itself, is neither 'a major solution to poverty nor a sufficient
 means to equality'.79 Yet curiously black conservatives have failed to
 produce empirical evidence to validate their own argument that affirmative
 action, by itself, has been economically disastrous for poor African
 Americans.80 Moreover, they have refused to acknowledge that the impetus
 for these policies was a determination to stamp out institutional prejudice -
 to tackle racial discrimination rather than economic disadvantage, in
 recognition that racism is a historical and contemporary cultural reality with
 the potential to cut across socio-economic boundaries. Affirmative action,
 then, has always had a different purpose, a 'distinct and separate function',
 from anti-poverty programmes which seek to expand employment, access to
 education, and a range of other social benefits for all poor people,
 irrespective of their race, gender or sexual orientation.81 Curiously,
 however, most black conservatives, despite claiming to be partisans of the
 poor, have made no secret of their opposition to even these most basic of
 race-neutral state supports, preferring instead to preach a romantic notion of
 self-reliance as the best means to conquer grave social class inequality.82 It
 is, however, as Robin Kelley has noted, 'more than a bit ironic that these
 avid defenders of self-help are themselves caught in a web of financial
 dependency' to support their own careers, relying on right-wing think tanks
 like the Hoover Institution, the Heritage Foundation, the American
 Enterprise Institute and the John M. Olin Foundation.83

 Remarkably, in more recent years, prominent black conservatives have
 explained their opposition to affirmative action in terms of Dr. King's
 dream of a colour-blind America.84 By employing the language of the black
 freedom movement, they have managed to recast colour-blind ideology as a
 theory of race-neutrality and to campaign against compensatory justice
 measures for black people. This has garnered them some semblance of
 respectability within the African American community itself. For instance,
 conservative African American businessman and former chair of the

 California Proposition 209 initiative85, Ward Connerly, chose King's
 birthday to announce the beginning of a nationwide crusade to destroy
 affirmative action, claiming the great freedom fighter had always been a
 sworn enemy of social engineering measures that were designed to judge
 people by the colour of their skin rather than the content of their character.86
 Similarly, in 1994, the Heritage Foundation sponsored a conference entitled
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 the 'The Conservative Virtues of Martin Luther King', at which leading
 black conservative figures presented themselves as the true inheritors of the
 civil rights vision by lauding King's fine record as a political activist of the
 right.87

 Liberal and radical African American scholars have made clear their

 objections to what they see as the perversion of King's legacy. In Guess
 Who 's Coming to Dinner Now?, Angela Dillard argues that this attempt to
 create a right-wing intellectual tradition centred on King is a distortion
 using a number of out of context but judicious quotations from the great
 man.88 It is interesting, she contends, that black conservatives ignored 'their
 leader's' increasingly militant calls towards the end of his life for a radical
 redistribution of wealth in American society and failed to explain why
 King's dream had, in his own words, been devastatingly shattered.89 A
 selective interpretation of King's vision may have allowed the likes of
 Connerly, Steele and Woodson to portray him as a principled opponent of
 affirmative action, but this claim becomes difficult to sustain upon a closer
 reading of King's personal reflections on the subject. In his 1963 classic
 Why Can 't We Wait , he wrote:

 Whenever the issue is raised, some of our friends recoil in
 horror. The Negro should be granted equality they agree , but
 should ask for nothing more . On the surface , this appears
 reasonable , but is not realistic. For it is obvious that if a man
 enters the starting line of a race three hundred years after
 another man , the first would have to perform some incredible
 feat to catch up.90

 In his 1967 book Where Do We Go From Here?, King again appeared to
 express strong support for affirmative action measures:

 A society that has done something special against the Negro
 for hundreds of years must now do something special for him ,
 to equip him to compete on a just and equal basis.91

 To be sure, Dr. King often dreamed of realising a colour-blind society in
 which race would have no place, but here black conservatives confuse the
 philosophical prescription with the objective social reality. While King may
 have sacrificed his life in the pursuit of a colour-blind America, he never
 downplayed the significance of racism as a negative force shaping black life
 and he certainly never counselled black people to surrender to injustice. On
 the contrary, King spent his life encouraging his followers to fight on all
 fronts for people of all races. Unlike contemporary black conservatives, he
 believed that the struggle to defeat racism and the gradual movement
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 towards a truly colour-blind society would require the employment of race-
 conscious social policies for an indefinite period of time. In their rush to lay
 claim to King's moral mantle, black conservatives have ignored this
 important point. They have also ignored the fact that there was always
 another dimension to King's teachings which emphasised that the goal of
 civil rights was not so much colour-blindness as cultural diversity and
 pluralism within a tolerant, ethical and humane social democracy.92 These
 crucial omissions - together with the fact that black conservatives are
 among the nation's strongest supporters of 'racial profiling'93 - have
 rendered their commitment to this variation of the colour-blind critique of
 affirmative action unconvincing.

 As the twenty first century begins, the issues confronting black people in the
 United States are radically different and indeed far more complex than in
 1963 when King shared his now famous message of hope with America and
 the world. He could not have foreseen that his 'dream' would one day be
 distorted by political conservatives in their fight to destroy the very social
 reforms that he championed to deliver justice to the victims of America's
 vicious racist caste legacy. It is a measure of both the disappearance of a
 popular and penetrating civil rights movement and the power of the nation's
 conservative establishment that affirmative action today is so controversial
 and divisive an issue - resented and reviled in so many places and
 constantly under attack. Sustained by some of the nation's most powerful
 conservative institutions, black conservatives have served a clear symbolic
 function in this political environment. This article has sought to contribute
 to the growing discourse concerning black conservative opposition to
 affirmative action by drawing together for the first time the disparate
 threads of liberal and radical analysis. I have argued that the recent
 eminence of these intellectuals in American political discourse has had more
 to do with their ideological utility - with the novelty of their voices as non-
 liberal blacks94 - than with the potency of their arguments, which have been
 devastatingly critiqued by an array of progressive scholars. Indeed, in these
 circles, contemporary black conservatism has come to be seen as a reactive
 rather than a proactive ideology, its proponents denouncing liberal and
 radical strategies to deal with racism and poverty, while offering few
 credible suggestions of their own. Ultimately, though, the rise of black
 conservatism in the 1980s and 1990s raises the question of whether those
 who have benefited most from the civil rights struggle have forgotten those
 black people who are unable to break the destructive cycle of disadvantage
 and despair. The fact that some blacks today hold authoritative positions in
 American society and then use their influence to campaign for the
 destruction of policies that help black people indicates the urgent need for a
 new paradigm to advance the boundaries of black politics. This new
 paradigm must be built on a renewed commitment to social struggle and an
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 understanding that the move towards the goal of a colour-blind society does
 not mean that the framers of American public policy should become
 'neutral' to the enduring significance of race - and continuing racism - in
 American life. As one black scholar has noted: 'To be blind to color, given
 our history and our social structure, may well mean that one must be blind
 to justice as well'.95

 ENDNOTES

 1 J. Cone, Martin and Malcolm and America: A Dream or a Nightmare, Orbis Books, New
 York, 1991, p. 89.
 For a historical overview of black conservatism in the United States, see for instance: V.

 McClean, 'Historical Examples of Black Conservatism', The Western Journal of Black
 Studies , vol. 8, no. 3, 1984, pp. 148-151; H. Walton, 'Blacks and Conservative Political
 Movements, in L. Henderson (ed), Black Political Life in the United States , Chandler Pub.
 Co, San Francisco, 1972, pp. 215-223; M. Marable, 'Black Conservatives and
 Accommodation: Of Thomas Sowell and Others', Negro History Bulletin , vol. 45, no. 2,
 1982, pp. 32-35; E. Sheridan, 'The New Accommodationists', Journal of Black Studies , vol.
 27, no. 2, 1996, pp. 153-159; L. Randolph, 'A Historical Analysis and Critique of
 Contemporary Black Conservatism', The Western Journal of Black Studies , vol. 19, no. 3,
 1995, pp. 151-155.
 3 J. Jennings, 'Beyond Black Neoconservatism and Black Liberalism', in G. Tate and L.
 Randolph (eds), Dimensions of Black Conservatism in the United States: Made in America ,
 Palgrave, New York, 2002, p. 228; M. Marable, Beyond Black and White: Transforming
 African-American Politics, Verso, New York, 1995, pp. 101-102.
 4 M. Marable, Beyond , pp. 101-102.
 5 Ibid , p. 102.

 6 E. Watson, 'Guess What Came To American Politics? - Contemporary Black
 Conservatism', Journal of Black Studies, vol. 29, no. 1, 1998, pp. 86-88.
 See, for instance, A. Reed, 'The Descent of Black Conservatism', The Progressive , October

 1997, pp. 18-20; M. Marable, 'Black Reaganism: A Rogue's Gallery', Washington, D.C.
 A fro- American, April 24, 1982.
 8 S. Steinberg, Turning Back: The Retreat from Racial Justice in American Thought and
 Policy , Beacon Press, Boston, 1995, p. 164.

 See, for example, T. Sowell, Civil Rights: Rhetoric or Reality ?, William Morrow and
 Company, New York, 1984; S. Steele, The Content of Our Character: A New Vision of Race
 in America , HarperPerennial, New York, 1990. For an analysis of this tendency within black
 conservative ranks, see A. Dillard, Guess Who's Coming To Dinner Now? Multicultural
 Conservatism in America , New York University Press, New York, 2001, pp. 48-49.
 10 For the most penetrating account of black conservatism's contemporary origins, see H.
 Walton, 'Remaking African American Public Opinion: The Role and Function of the African
 American Conservatives', in G. Tate and L. Randolph, Dimensions , pp. 148-150.
 11 C. Page, Showing My Color: Impolite Essays on Race and Identity, HarperCollins
 Publishers, New York, 1996, p. 205.
 12 A. Dillard, Guess , p. 57.
 13 For a discussion of these political trends, see A. Ansell, 'The Color of America's Culture
 Wars', in A. Ansell (ed), Unraveling the Right: The New Conservatism in American Thought
 and Politics , Westview Press, Boulder, 1998, pp. 173-191; A. Ansell, New Right , New
 Racism: Race and Reaction in the United States and Britain , New York University Press,
 New York, 1997, pp. 49-141.
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 14 The term 'counterrevolutionary' is used loosely here, appropriated from Angela Dillard to
 describe the diverse conservative coalition which mobilised in the 1970s to counter the
 growing influence of the civil rights movement in American society. A. Dillard, Guess , p. 2.

 5 Reagan referred in his Farewell Address to the nation's 'Great Rediscovery' of 'our values
 and our common sense' during his eight years in the Oval Office. He believed this to be the
 greatest achievement of his Presidency. R. Reagan, Farewell Address , 1 1 January 1989,
 obtained from internet site:

 http://www.geocities.com/americanpresidencynet/farewellreagan.htm
 For further discussion, see R. Smith and H. Walton, 'U-Turn: Martin Kilson and black

 conservatism', Transition , 62, 1993, p. 209.
 For further discussion, see M. Marable, Race , Reform and Rebellion: The Second

 Reconstruction in Black America, 1945-1990 , University Press of Mississippi, Jackson, 1991,
 p. 197; A. Ansell, New, pp. 74-141.
 8 R. Kelley, Yo ' Mama 's Dis funktional : Fighting the Culture Wars In Urban America ,
 Beacon Press, Boston, 1997, p. 3.
 19 This was in keeping with certain political and intellectual trends from the 1970s. See, for
 example, N. Glazer, Affirmative Discrimination: Ethnic Inequality and Public Policy , Basic
 Books, New York, 1975; P. Steinfels, The Neoconservatives : The Men Who Are Changing
 America's Politics , Simon and Schuster, New York, 1979, pp. 225-230. For further
 discussion, see A. Brownfeld and J. Parker, 'Returning to the Goal of a Color Blind Society',
 Lincoln Review , vol. 2, no. 2, 1981, pp. 3-22.

 M. Marable, Race , 197.
 21 R. Kelley, Yo ', p. 11; R. Smith and H. Waton, 'U-Turn', p. 209.
 22 M. Marable, Race, 202; H. Walton, 'Remaking', pp. 149-150.
 23 M. Marable, Race , p. 202. For a more detailed exploration of this process, see J. Saloma,
 Ominous Politics: The New Conservative Labyrinth, Hill and Wang, New York, 1984.
 24 H. Walton, 'Remaking', pp. 149-150; R. Kelly, Yo ', pp. 90-91; J. Jennings, 'The New
 Black Conservatism: A Critique', Trotter Review, Fall, 1987, p. 17. For further information,
 see 'Sponsoring Conservative Minorities', internet site:
 http://www.mediatransparency.org/conservative minorities.htm
 25 H. Walton, 'Remaking', p. 150.
 26 See, for example, W. Williams, 'A Tragic Vision of Black Problems', American Quarterly,
 vol. 47, no. 3, 1995, pp. 409-415; T. Sowell, Markets and Minorities , Blackwell for the
 International Center for Economic Policy Studies, Oxford, 1981, p. 125; R. Woodson,
 'Politics: Why Politics Can't Cure It', Imprimis , vol. 17, no. 7, 1988, pp. 1-3; R. Woodson,
 'Empowering Poor Neighborhoods', in J. Perkins (ed) A Conservative Agenda for Black
 Americans, Heritage Foundation, Washington D.C., 1987, pp. 49-61; G. Loury, 'The Family,
 the Nation and Senator Moynihan', Commentary, vol. 81, no. 6, 1986, pp. 21-26.
 27 R. Kelley, Yo ', p. 8.
 8 See, for example, W. Williams, Do the Right Thing: The People's Economist Speaks ,
 Hoover Institution Press, Stanford, 1995, pp. 24, 32-34; S. Steele, 'The Memory of Enemies:
 On the Black Experience in America', Dissent , vol. 37, Summer 1990, p. 331; J. Parker,
 'Black Americans: Finally Off the Liberal Plantation', Lincoln Review, vol. 10, no. 4, 1991,
 pp. 1-10. See, in particular, J. Parker, 'Twenty-Five Years After The March On Washington:
 The Growing Irrelevance of The Civil Rights Movement', Lincoln Review, vol. 9, no. 1, Fall
 1988, pp. 1-9.
 29 The black conservative attack on the 'civil rights establishment' is documented, in glowing
 terms, in J. Conti and B. Stetson, Challenging the Civil Rights Establishment: Profiles of a
 New Black Vanguard, Praeger, Westport, 1993. See also, W. Williams, 'Civil Rightsspeak',
 New Perspectives, vol. 18, Winter/Spring, 1986, pp. 15-17; J. Parker, 'Is The NAACP Now
 Irrelevant?', Lincoln Review, vol. 4. no. 1, Summer, 1983, pp. 3-7.
 30 R. Woodson, television appearance on 'Tony Brown's Journal', first aired 13 July 1990.
 Quoted in J. Conti and B. Stetson, Challenging, p. 182.
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 31 W .Williams, Freedom Today , December 1993, p. 15.

 32 C. Banner-Haley, The Fruits of Integration: Black Middle-Class Ideology and Culture,
 1960-1990 , University Press of Mississippi, Jackson, 1994, p. 54.
 33 J. Barkan, 'Affirmative Action: Second Thoughts', Dissent, vol. 45, Summer 1998, p.5; S.
 Steinberg, Turning , p. 165; C. Banner-Haley, The Fruits , p. 60; B. Fair, Notes of a Racial
 Caste Baby: Color Blindness and the End of Affirmative Action , New York University Press,
 New York, 1997, pp. 118-119.
 34 F. Beckwith and T. Jones (eds), Affirmative Action: Social Justice or Reverse
 Discrimination ?, Prometheus Books, New York, 1997, pp. 10-11; S. Steinberg, Turning , pp.
 165-166; J. Barkan, 'Affirmative', p. 5.
 35 Taken from President Lyndon Johnson's 1965 address at Howard University: 'Freedom is
 not enough. You do not wipe away the scars of centuries by saying: Now you are free to go
 where you want, do as you desire, choose the leaders you please. You do not take a person
 who, for centuries, has been hobbled by chains and liberate him, bring him to the starting line
 of a race and then say "you are free to compete with all the others", and still justly believe
 that you have been completely fair .... We seek not just freedom but opportunity, .... not just
 equality as a right and a theory but equality as a fact and as a result'. Quoted in S. Steinberg,
 Turning, p. 164.
 36 Ibid, p. 165.
 37 C. Banner-Haley, The Fruits, p. 55.
 38 See, for example, Z. Eisenstein, The Color Of Gender: Reimaging Democracy , University
 of Berkeley Press, Berkeley, 1994, p. 69; M. Marable, Beyond , pp. 84-90;
 39 M. Marable, Race , pp. 195-219.
 A. Ansell, New , pp. 194-195.

 41 D. Bell, And We Are Not Saved: The Elusive Quest for Racial Justice , Basic Books, New
 York, 1987, p. 14.
 42 See, for example, T. Sowell, 'Affirmative Action: A Worldwide Disaster', Commentary ,
 vol. 88, December 1989, pp. 30-31. For further discussion of the early black conservative
 position on 'reverse racism', see J. Conti and B. Stetson, Challenging pp. 64-65.
 43 J. Conti and B. Stetson, Challenging , pp. 64-65.
 44 See, for example, T. Sowell, 'Affirmative', p. 21; T. Sowell, Ethnic America: A History ,
 Basic Books, New York, 1981, p. 223.
 45 A. Brownfeld and J. Parker, 'Editor's Comment', Lincoln Review, Summer, 1982, p. 6.

 46 This view was in keeping with the model of 'symbolic representation' by which the great
 majority of people had calculated the gains of the civil rights movement. For further
 discussion of 'symbolic representation' and its relevance to the study of contemporary black
 conservatism, see C. West, Race Matters , Vintage Books, New York, 1993, pp. 35-49; M.
 Marable, Beyond , pp. 188-189; C. Henry, 'Clarence Thomas and the National Black
 Identity', The Black Scholar, vol. 22, no. 1, pp. 40-41.
 47 The most comprehensive critique of the 'reverse racism' position can be found in S. Fish,
 'Reverse Racism, or How the Pot Got to Call the Kettle Black', in F. Beckwith and T. James
 (eds), Affirmative, pp. 142-151. See also, B. Fair, Notes pp. xvii-xx.
 48 See, for example, W. Williams, More Liberty Means Less Government: Our Founders
 Knew This Well, Hoover Institution Press, Stanford, 1999, pp. 44-46; A. Brownfeld and J.
 Parker, 'Returning', pp. 3-22.
 49 S. Carter, Reflections of an Affirmative Action Baby, Basic Books, New York, 1991.
 See, for example, S. Steele, The Content, pp. 111-125; J. Robinson, Racism or Attitude?:

 The Ongoing Struggle for Black Liberation and Self-Esteem , Insight Books, New York,
 1995, pp. 65-86; S. Carter, Reflections, pp. 47-69; J. Conti and B. Stetson, Challenging, pp.
 65-67.

 G. Loury, 'How to mend affirmative action', The Public Interest, vol. 127, Spring, 1997,
 pp. 41-43.

 S. Steele, The Content, p. 1-20.
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 53 Thomas Sowell had been making this case since the 1970s. See, for example, T. Sowell,
 'A Black Conservative Dissents', New York Times Magazine , 8 August 1976, p. 15; T.
 Sowell, Affirmative Action Reconsidered : Was It Necessary in Academia? American
 Enterprise Institute for Public Policy Research, Washington, D.C., 1975, p. 17. See also, S.
 Carter, Reflections , pp. 47-69.
 54 A. Dillard, Guess , p. 114.
 55 S. Carter, Reflections, p. 12.
 56 Quoted in M. Marable, Speaking Truth to Power: Essays on Race, Resistance, and
 Radicalism , Westview Press, Boulder, 1996, pp. 66-67.
 57 Ibid , p. 67.

 58 M. Kilson, 'Anatomy of Black Conservatism', Transition , 59, 1992, pp. 8-10; M. Kilson,
 'Realism About the Black Experience: A Reply to Shelby Steele', Dissent , vol. 42, Fall,
 1990, p. 520.

 59 S. Steinberg, Turning , pp. 168-171.
 60 W. Banks, Black Intellectuals: Race and Responsibility in American Life , W.W. Norton,
 New York, 1998, p. 181. The author points out that, historically, white male faculty members
 at American universities had been the beneficiaries of a racially and sexually restricted job
 market.

 For example, in 1981, Nell Irvin Painter - now a black female professor of History at
 Princeton - wrote to the New York Times : 'I never questioned the justice of my position. I
 should have a job, a good one. I had worked hard as a graduate student and had written a
 decent dissertation. I knew foreign languages, had travelled widely and had taught and
 published. I thought I had been hired because I was a promising young historian ... I didn't
 think my teaching at a first-rate university required an extraordinary explanation'. N. Painter,
 'Hers', New York Times , 10 December 1981.

 62 See, for example, M. Kilson, 'Affirmative Action', Dissent , vol. 37, Fall, 1995, pp. 469-
 470; M. Marable, Beyond , pp. 85-90; R. Kelley, Yo ' pp. 95-96; B. Fair, Notes , pp. 177-182.
 63 Quoted in W. Banks, Black , p. 181.
 64 M. Kilson, 'Anatomy', pp. 10-12; C. West, Race , pp. 93-99.
 65 See, for instance, A. Brownfeld and J. Parker, 'Returning', p. 3; W. Connerly, 'The Sweet
 Music of Equal Treatment', in F. Beckwith and T. Jones (eds), Affirmative , p. 68; W.
 Williams, Do , p. 24.

 66 C. West, Race , pp. 78, 96-97.
 Ibid , pp. 78-79. For similar critiques, see M. Marable, Speaking , p. 67; D. Toler, 'Black

 Conservatives', The Public Eye, vol. 7, 1997, p.20; M. Kilson, 'Anatomy', pp. 10-13.
 68 C. West, Race , p. 79; S. Fish, 'Reverse', pp. 150-15 1.
 69 For further discussion, see Z. Eisenstein, The Color , pp. 67-68
 70 Ibid, p. 69. For further discussion, see J. Malveaux, 'Why Are the Black Conservatives All
 Men?', Ms., March/April, 1991, pp. 60-61.
 71 L. Randolph, 'Black Neoconservatives in the United States: Responding with Progressive
 Coalitions', in J. Jennings (ed), Race and Politics: New Challenges and Responses for Black
 Activism , Verso, New York, 1997, pp. 155-156. Z. Eisenstein, The Color, pp. 67-68, J.
 Malveaux, 'Why', pp. 60-61.
 72 See the great lengths to which they (and their supporters) go to promote their self-help
 exploits. W. Williams, Do, xi-xii; S. Goode, 'The Conscience of a Black Conservative',
 Insight on the News, vol. 17, no. 7, pp. 36-39; B. Kauffman, 'Clarence Thomas',
 reasononline, 1987 (Internet Site: http://reason.com/cthomasint.shtml)
 73 Clarence Thomas is the most famous black conservative beneficiary of affirmative action
 who now opposes these programmes. His case is discussed in M. Marable, Beyond , pp. 93-
 108.

 74 J. Conti and B. Stetson, Challenging, p. 64.
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 75 See, for example, W. Williams, 'A Tragic', p. 412; T. Sowell, The Economics and Politics
 of Race : An International Perspective , W. Morrow, New York, 1983, p. 201; J. Conti and B.
 Stetson, Challenging p. 64.
 76 T. Sowell, 'Affirmative', p. 21.
 C. Thomas, 'Affirmative Action Goals and Timetables: Too Tough? Not Tough Enough!',

 Yale Law Review, vol. 5, Spring/Summer, 1987, p. 403.
 78 See, for example, T. Sowell, 'Affirmative', pp. 21-41.
 79 C. West, Race, p. 95.
 80 S. Steinberg. Turning, d. 168.

 81 M. Marable, Beyond , pp. 88-89.
 82 For the most thorough analysis of the black conservative faith in self help, see P. Smith,
 'Self- Help, Black Conservatives, and the Reemergence of Black Privatism', in A. Reed (ed)
 Without Justice For All: The New Liberalism and Our Retreat from Racial Equality ,
 Westview Press, Boulder, 1999, pp. 257-289. For examples of black conservative writing on
 the subject, see W. Williams, More Liberty , pp. 48-50; R. Woodson, On the Road to
 Economic Freedom: An Agenda for Black Progress , Regnery Publishing, Washington D.C.,
 1987, p. 23; T. Sowell, Washington Times , August 21 1991.
 83 R. Kelley, Yo' pp. 90-91.
 84 See, for example, the following black conservative publications: S. Steele, The Content of
 Our Character: ; G. Franks, Searching for the Promised Land: An African- American's
 Odyssey , HarperCollins, New York, 1996; A. Keyes, Masters of the Dream: The Strength and
 Betrayal of Black America, William Morrow & Company, New York, 1995.
 85 Enacted in 1996, Proposition 209 banned race-based admissions at California's public
 universities. For further discussion, see 'Has Proposition 209 Discouraged Black Students
 from Seeking Places in Private Universities in California', The Journal of Blacks in Higher
 Education, no. 26, Winter, 1999-2000, pp. 42-43.

 86 See Connerly's justification of this decision in a letter he wrote to King's son in 1997.
 Internet site: http://www.acri.ore/news/mlkiii.html
 87 R. Kellev, Yo ', p. 90: A. Dillard, Guess , p. 52.
 88 A. Dillard, Guess , p. 49. See also E. Sheridan, 'The New', pp. 167-168.
 89 A. Dillard, Guess, pp. 48-55; Indeed, by the end of his life, King's faith in the 'American
 Dream' had diminished significantly. He increasingly identified rampant capitalism, racism
 and poverty as factors that were incompatible with the attainment of social justice and
 equality. See, for example, his remarks in a 1967 speech: 'Yes, I am personally the victim of
 deferred dreams, of blasted hopes'. Quoted in J. Cone, Martin , p. 213.
 90 Quoted in T. Wise, 'Misreading the Dream: The Truth About Martin Luther King, Jr and
 Affirmative Action', LiP Magazine, 20 January 2003, obtained from internet site
 http://www.lipmagazine.org/articles/featwise mlk. shtml.
 91 Ibid.

 92 M. Marable, Speaking, pp. 65-66.

 93 Walter Williams and Thomas Sowell routinely refer to racial profiling as 'rational
 discrimination'. For black conservative articles in support of this social policy measure, see
 W. Williams, 'Racial Profiling', Jewish World Review, 10 March 1999, p. 22; T. Sowell,
 'I'm a victim of racial profiline', Jewish World News , 2 April 2001, p. 9.
 94 Dillard comments acutely on this point when she writes that black conservatives 'want to
 speak only as Americans, as individuals. Yet they are constantly forced to concede that the
 power of their critiques relies heavily on their socially constructed identity, despite the
 novelty of their political identity as conservatives. They speak not only as conservatives, but
 more important, as conservative African Americans

 95 G. Loury, One By One from the Inside Out: Essays and Reviews on Race and
 Responsibility in America, Free Press, New York, 1995. Loury has recently renounced his
 past conservatism and moved steadily towards the political centre.
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